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what right they had by conguest to this is-
land, and resigned it all into the people’s
hands, testifies that the people thus rein-
vested with their own original right, about
the vear 446, both elected them kings,
whom they thought best, the first Chris-
tian British kings that ever reigned here

TaoMaS Hopses  Leviathan {1651)
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since the Romans, and by the same right,
when they apprehended cause, usually de-
posed and put them to death. This is the
most fundamental and ancient tenure thar
any king of England can produce or pre-
tend to; in comparison of which, all other
titles and pleas are but of yesterday. ...

These excerpts include Thomas Hobbes’s famous description of the condition of man-
kind in the state of nature. Hobbes then explains why the social contract is necessary
for the creation of society and the maintenance of law and order.

The Introduoction

Nature, the art whereby God hath made
and governs the world, is by the art of
man, as in many other things, so in this
also imitated, that it can make an artificial
animal. For seeing life is but a motion of
Iimbs, the beginning whereof is in some
principal part within, why may we not
say, that all automata |engines that move
themselves by springs and wheels as doth
a watch] have an artificial life? For what is
the heart, but a spring; and the nerves, but
so many strings; and the joints, but so
many wheels, giving motion to the whole
body, such as was intended by the artifi-
cer? Art goes yet further, imitating that ra-
tional and most excellent work of nature,
man. For by art is created that great Levia-
than called a commonwealth, or state, in
Latin civitas, which is but an artificial
man; though of greater stature and
strength than the natural, for whose pro-
tection and defence it was intended; and
in which the sovereignty is an artificial
scul, as giving life and motion to the
whole body, the magistrates, and other of-
ficers of jndicature and execution, artificial
joints; reward and punishment, by which
fastened to the seat of the sovereignty ev-
ery joint and member is moved to perform

fis duty, are the nerves, that do the same
in the body natural; the wealth and riches
of all the particalar members, are the
strength; salus populi, the people’s safety,
its business; counsellors, by whom all
things needful for it to know are suggested
unto it, are the memory; equity, and laws,
an artificial reason and will; concord,
health; sedivion, sickness; and civil wax,
death. Lastly, the pacts and covenants, by
which the parts of this body politic were
at first made, set together, and united, re-
semble that fiat, or the let us make man,
pronounced by God in the creation. . ..

Chapter XTI

Of the natural condition of mankind as
concerning their felicity, and nusery

... In the nature of man, we find three
principal causes of quarrel. First, competi-
tion; secondly, diffidence; thirdly, glory.
The first, maketh men invade for gain;
the second, for safety; and the third, for
reputation. The first use violence, to make
themselves masters of other men’s per-
sons, wives, children, and cattle; the sec-
ond, to defend them; the third, for trifles,
as 2 word, 2 smile, a different opinion, and
any other sign of undervalue, eithey direct

SOURCE: Thomas Hobbes, The English Works, vol. 3: Leviathan; or, The Matter, Formn, and
Power of @ Commonwealth Feclesiastical and Civil, ed. William Molesworth {London: Bohn,

1839), pp. ix—x,
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in their persons, or by reflection in their
kindred, their friends, their nation, their
profession, or their name.

Hereby it is manifest, that during the
time men live without 2 common power
to keep them all in awe, they are in that
condition which is called war; and such a
War, as 1s of every man, against every man.
Por war, consisteth not in battle only, or
the act of fighting; but in a tract of time,
wherein the will to contend by battle is
sufficiently known: ... s0 the nature of
war, consisteth not in actual fighting; but
in the known disposition thereto, during
all the time there is no assurance to the
contrary. All other time is peace.

Whatsoever therefore is consequent to 2
time of war, where EVETY man is enemy to
every man; the same is conseguent to the
time, wherein men live without other se-
curity, than what their own strength, and
their own invention shall furnish them
withal. In such condition, there is no place
for industry; because the fruis thereof is
uncertain: and conseguently no culture of
the earth; no navigation, nor use of the
commodities that may be imported by sea,
no commodious building; no instruments
of moving, and removing, such things as
require much force; no knowledge of the
face of the earth; no account of time; oo
arts; no letters; no society; and which is
worst of all, continual fear, and danger of
violent death; and the life of man, solitary,
peor, nasty, brutish, and short. . ..

The desires, and other passions of man,
are in themselves no sin. No more are the
actions, that proceed from those passions,
till they know a law that forbids them:
which till laws be made they cannot
know: nor can any law be made, till they
have agreed upon the person that shall
make it. . .,

To this war of every man, against every
man, this also is consequent; that nothing
can be unjust. The notions of right and
wrong, justice and injustice have there no
place. Where there is no common power,
there is no law: where no law, no injus-
tice. Force, and fraud, are in war the two
cardinal virtues. justice, and injustice are

none of the faculties neither of the body,
nor mind. ... They are qualities, that re-
late to men in society, not in solitude. It is
consequent also to the same condition,
that there be no propriety, no dominicn,
no mine and thine distinct; but only that
to be every man's, that he can get; and for
s0 long, as he can keep it. And thus much
for the ill condition, which man by mere
nature is actually placed in; though with a
possibility to come out of it, consisting
partly in the passions, partly in his reason.

The passions that incline men to peace,
are fear of death; desire of such things as
are necessary to commodious living; and a
hope by their industry to obtain them. And
reason suggesteth convenient articles of
peace, upon which men may be drawn to
agreement. These articles, are they, which
otherwise are called the laws of nature. . .

Chapter XYV

Of the first and second natural laws. and
of contracis

The right of nature, which writers com-
monly call jus narurale, is the liberty each
man hath, o0 use his own power, as he
will himself, for the preservation of his
Own nature; that is to say, of his own life;
and consequently, of doing any thing,
which in his own judgment, and reason,
he shall conceive to be the aptest means
thereunto.

By liberty, is understood, according to
the proper signification of the word, the
absence of external impediments: which
impediments, may oit take away part of a
man’s power to do what he would; but
cannot hinder him from using the power
left him, according as his judgment, and
reason shall dictate to him.

A law of nature, lex naruralis, is a pre-
cept or general mie, found out by reason,
by which a man is forbidden to do that,
which is destructive of his life, ar taketh
away the means of preserving the same;
and to omit that, by which he thinketh ir
may be best preserved. . .

And because the condition of man, as
hath been deciared in the precedent chap-
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ter, is a condition of war of everv one
against every one: in which case every one
is governed by his own reason; and there
is nothing he can make use of, that may
nat be a help unto him, in preserving his
life against his enemies; it followeth, that
in such a condition, every man has a right
to every thing; even to one another’s body.
And therefore, as long as this natural right
of every man to every thing endureth,
there can be no securitv to any man ...
and consequently it is a precept, or general
rule of reason, that every man, ought to
endeavour peace, as far as he has hope of
obtaining it; and when he cannot obtain
it, that he may seek, and use, all helps,
and advantages of war. The first branch of
which rule, containeth the first, and fun-
damental law of nature;, which is, to seek
peace. and foliow it. The second, the sum
of the right of nature; which is, by all
means we can, to defend ourselves.

From this fundamental law of nature, by
which men are commanded to endeavour
peace, 1s derived this second law; that a
man be willing, when others are so too . ..
for peace, and defence of himsalf he shall
think it necessary, to lay down this right
to all things; and be contented with so
much [iberty against other men, as he
would allow other men against himself.
For as long as every man holdeth this
right, of deing any thing he liketh; so long
are all men in the condition of war. But if
other men will not lay down their right, as
well as he; then there is no reason for any
oneg, to divest himself of his: for that were
to expose himself to prey, which no man
is bound to. . ..

To lay down a man’s right to anvy thing,
is to divest himself of the liberty, of hinder-
ing another of the benefit of his own right
to the same. For he that renounceth, or pas-
seth away his right, giveth not to any other
man a right which he had not before; be-
cause there is nothing to which every man
had not right by nature: but only standeth
out of his way, that he may enjoy his own
original right, without hindrance from hiny,
not without hindrance from another. So
that the effect which redoundeth to cne
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man, by another man’s defect of right, is
but so much diminution of irapediments to
the use of his own right original.

Right is laid aside, either by simply re-
nouncing it; or by transferring it to an-
other. By simply renouncing; whea he
cares not to whom the benefit thereof
edoundeth. By transferring; when he in-
tendeth the benefit thereof to some certain
person, or persons. And when a2 man hath
in either manner sbandoned, or granted
away his right; then he is said to be
obliged, or bound, not to hinder those, to
whom such right is granted, or abandoned,
from the benefit of it: and that he ought,
and it is his duty, not to make void that
voluntary act of his own: and that such
hindrance is injustice, and injury. ... The
wav by which a man either simply re-
nounceth, or transferreth his right, is a2
declaration, or signification, by some vol-
untary and sufficient sign, or signs, that he
doth so renounce, or transfer, or hath so
renounced, or transferred the same, to him
that accepteth it. And these signs are ei-
ther words only, or actions only; or, as it
happeneth most often, both words, and ac-
tions. And the same are the bonds, by
which men are bound, and obliged: bonds,
that have their strength, not from their
own nature, for nothing is more easily bro-
ken than a man's word, but from fear of
some evil consequence upon that rupture.

Whensoever 2 man transferreth his
right, or renounceth it; it is either in con-
sideration of some right reciprocally trans-
ferred to himself; or for some other good
he hopeth for thereby. For it is a voluntary
act: and of the voluntary acts of every
man, the object is some gond to himself.
And therefore there be some rights, which
nc man can be understood by any words,
o1 other signs, to have abandoned, or
transferred. As first 2 man cannot lav
down the right of resisting them, that as-
sault him by force, to take away his life;
because he cannot be understood to aim
thereby, at any good to himself. ... And
lastly the motive, and end for which this
renouncing, and transferring of right is in-
troduced, is nothing else but the security
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of a man's person, in his life, and in the
means of so preserving life, as not to be
weary of it ...

The mutual transferring of right, is that
which men call contract. . ..

¥ a covenant he made, wherain neither
of the parties perform presently, but trust
one another; in the condition of mere npa-
ture, which is a condition of war of every
man against every man, Upcn anv reason-
able suspicion, it is void: hut if there be 2
comimon power set over them bath, with
right and force sufficient to compel per-
formance, it is not void. For he that
performeth first, has no assurance the
other will perform after. because the
bonds of words are too weak to bridle
men's ambition, avarice, anger, and other
passions, without the fear of some coer-
cive power; which in the condition of
mere nature, where ail men are equal, and
judges of the iusiness of their own fears,
cannot possibly be supposed. And there-
fore he which performeth first, does but
betray himself to his enemy; contrary to
the right, he can never abandon, of defend-
ing his life, and means of living.

But in a civil estate, where there is a
power set up to constrain those that would
otherwise violate their faith, that fear is
no more reasonable; and for that cause, he
which by the covenant is to perform first,
is obliged so to do. . ..

He that transferreth any right, wansfer-
reth the means of enjoying it, as far as
Heth in his power. As he that selleth land,
is understood to transfer the herbage, and
whatsoever grows upon it: nor can he that
sells a mill turn away the stream that
drives it. And they that give to a man the
right of government in $0Vereignty, are un-
derstood to give him the right of levying
money to maintain soldiers; and of ap-
pointing magistrates for the adminisera-
tion of justice. . ..

Men are {reed of their covenants rwo
ways; by performing; or by heing forgiven.
For performance, is the natural end of obH-
gation; and forgiveness, the restitution of
liberty; as being a retransferring of that
right, in which the obligation consisted.

Covenants entered into by fear, in the
condition of mere nature, are obligatory.
For example, if I covenant to Pay a ram-
somy, ot service for my life, to an enemy; I
am bound by it: for it is a contract,
wherein one receiveth the benefit of life;
the other is 0 receive MONey, 01 service
for it; and conseguently, where no other
law, as in the condition of mere nature,
forbiddeth the performance, the covenant
is valid. . .. And even in commonwealths,
if I be forced to redeem myself from a thief
by promising him money, [ am bound to
pay it, till the civil law discharge me. . . .

Chapter XV

Of other laws of natire

From that law of nature, by which we are
obliged to transfer to another, such rights,
as being retained, hinder the peace of man-
kind, there followeth a third; which is
this, that men perform their covenants
made: without which, covenants are in
vain, and but empty words; and the right
of all men to 2ll things remaining, we are
still in the condition of war.

And in this law of nature, consisteth the
fountain and original of justice. For where
no covenant hath preceded, there hath no
right been transferred, and every man has
right to every thing; and consequently, no
action can be unjust. But when a covenant
is made, then to break it is unjust: and the
definition of injustice, is no other than the
not performance of covenant. And whatso-
gver is not unjust, is just. . . .

Therefore before the names of just, and
umjust can have place, there must be some
coercive power, to compel men equally to
the performance of their covenants, by the
terror of some punishment, greater than the
benefit they expect by the breach of their
covenant; and to make good that propriety,
which by mutual contract men acquire, in
recompense of the universal right they
abandon: and such power there is none
before the erection of a commonwealth.
Ang this is also to be gathered out of the
ordinary definition of justice in the schools:
for they say, that justice is the constant




